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Introduction

Islam is a great religion, it does not need to attack reason or logic to hold. It has nothing to hide. It is not based on blind
imitation, or blind acceptance. The argument for its correctness agrees with reason from beginning to end, as has been
shown in the article "Foundations of the Religion". There is no argument based on valid premises and sound structure
that can put a dent in it. This is what | believe, and any religion that does not meet this criteria is not the religion of

Al | aah.

Yaser Qadi is out to show otherwise in his The Theological Implications of the Story of Ibrahim & the Stars (lbn Tay-

miyyah vs. the Mutakallimun). He now opposes the proof of the Creator's existence, not by showing that the premises

do not hold or that the argument is false, but by saying in essence: "it is not mentioned in the Qur'aan, is complicated,

was not used by the companions and there is no need,
prohibited. Of course, it is all based on the talk of arch-anthropomorphist, Ibn Taymiyyah.

Circular reasoning is Quranic?!

Yaser argues that unlike what some scholars state, Prophet Ibrahim's proof is like that of the kalam scholars. | am not
going to argue about whether this is true or not. This is a sidetrack. There is no need to discuss this, because it does not
matter. Why? Because if the proof is based on valid premises, is soundly argued, and proves something stated in the
Qur'aan, then it is in compliance with the religion. If you say that a proof, to be used, must be mentioned in the Qur'aan,
then you will end up with circular reasoning as the basis for religious knowledge. This is illustrated as follows:

A says: A proof must be mentioned in the Qur'aan to be valid.

B says: If you can't know if a proof is valid or not unless it is stated in the Qur'aan, then how do you prove that
the Qur'aan is true?

A says: The proof is stated in the Qur'aan.

B says: Fine, but when you want to establish the Qur'aan is correct, you will need to show a valid proof, and you
are saying that valid proofs cannot be known except from the Qur'aan. This means there is no way of knowing
that the Qur'aan is valid except by knowing that the Qur'aan is valid.

Someone might argue that they are only speaking of the proofs of A | | 'ssex@stence, and not other proofs. The answer
to this is that this does not save us from circular reasoning, because if the sound mind cannot judge whether an argu-
ment necessarily holds or not, then this puts the mind itself in question. Once the mind is put in question, it loses its re-
liability in general, and we will be back to circular reasoning.

A says: A proof of the creator's existence must be mentioned in the Qur'aan to be valid.

B says: If you can't know if a proof of God's existence is valid or not unless it is statedjarthan then how do

you prove that the Qur'aan is tr@e

A says: The proof is stated in the Qur'aan.

B says: Fine, but when you want to establish the Qur'aan is correct, you will need to show a valid proof, and you
are saying that some types of proofs cannot be known to be valid except from the Qur'aanedissimere is

no way of knowing which onggnless one establishes that the Qur'aan is valid, and that there is no way of
knowing this except by knowing that the Qur'aan is valid.

In essence, as rational Muslims we must admit that if an argument is based on true premises, and the argument is prop-
erly structured, then the conclusion must be true. For example:

1. An Arab is someone who speaks Arabic.
2. All Arabs speak Arabic.
3. Omar is an Arab.
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4. Therefore, Omar speaks Arabic.

If 1, 2, and 3 holds, then 4 must hold. We can't say here that we do not know, because it is not stated in the Qur'aan. If
you want to question it, it needs to be based on the premises, such as "1. An Arab is someone who speaks Arabic." Al-
ternatively, one might question the structure, such as if someone said:

1. Omar is an Arab.
2. Omar speaks Arabic.
3. Therefore, all Arabs speak Arabic.

This is not necessarily true, even if the premises 1 and 2 are true, because we have not shown that all Arabs are like
Omar. In other words, we cannot draw conclusions about Arabs, just based on what we see in Omar. Note, as an anec-
dote, that this is the problem with empirical proofs, they are all basically fallacious, because they are based on drawing
conclusions about a group of things, based on observing a few of them.

So even though at face value it might seem to be a nice idea that all proofs need to be validated by the Qur'aan, it is not
a viable position. It is extremely narrow minded, and leads to circular reasoning, and circular reasoning is certainly not
Quranic. In fact, the Qur'aan encourages sound reasoning in general, because it is the only means to know truth from
falsehood.

Different times and different people need different types of proofs.

As time passes by, different groups of people appear, arguing in different ways for un-Islamic ideas. It is a communal
obligation (fard kifayaah) to defend the religion from such deviations especially in the issues of belief, because Muslim
narrated that the Prophet # said:

"~ 0 F_C_T/WuSOORH. Q-1 KT~ G QWGP TP 69 6 Broly s §is T
"Whoever among you sees something disapproved of by

so by His tongue. If unable to do even that, let Him reject it in his heart, and that is the least (act) of faith. " (Muslim No.
49).

The most effective way of dealing with deviantsby t he t ongue, i n a&woshowtlhemtbesr wi
mistakes based on their own premises and ideas. That is why we need to use their terminology and ideas to clarify their
wrongs definitively. Not only for them, but for the Muslims at large, who could have been misguided. In this process we
might even use part of their argument to construct a new proof of our own and use it against them. This is something
good, not something wrong, because the purpose is to defend and strengthen the religion with proofs. The development
of this science of refuting deviants, was caused by the on-going process of refuting new deviations, or improving the way
of refuting old ones. The early development of this science, the science of Sunni Kalam is outlined below.
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T h e | mdul@aahir Anlthe Sunni scholars of the science of belief

“"Abdul Qradh d a Adniimiyy’, Al so known as “Abuu Madpuur”, sai

“¢KS FANRBG {dzyyA &d0K2f I NI 2F YFEFIFY FY2y3a GKS 02 YL
YtEgFEFENRCAGSE 2y (KS A Ziaddh® QadariFyahiok Bestindtidh Yl zabd abiliyR  § K
¢ KSy O YS n! o Rdithhis dayingsiagaifist tid Qadlaiiyd/ah, and his declaration of wantirig not
Ay3a (2 R2 6A0GK GKSY 2N -lukaBywNK$ St IRBINNA &@I1s Ol RYHR
them, YR GKFG GKSANI f SDPRENIRFt 0A22R0KA ! & RN T B REARY
GKS G2 aeylae 21Ffuwml HK ENBS sl NR KAYDP ¢KAA A& 2yS 27F (¢
GKAY3IEd K2g (KSe BDeVAaYibhe&BEGn KS (GBS BOnies angr 2 T
R2dzo G Ay n!ftAéeda GNUzadgs2 NI 52 &2dz aAShBtsiKS
brother in law are invalid®!

The first Sunni of the generation follkw 3 G KS O2 YL} yA2ya (2 Sy3alFr3asS Ay Yl
n! o R dz, mglwiote anieloquent letter against the ideas of the Qadariyyah sect. After him came Zayd ibn

n! t Aeddzalody ' X0y n! t.He wrote\adbpok rejectirlg the Qaljgiath sEect based on proofs

g «

! “AbdulQaahir ibn Taahir Al-Baghdaadiyy Al-Tamiimiyy, alias Abuu Mansuur, (?-429 AH/ ?-1037 AD) was the head of the

schol ars of his -Dhaleab iFA3AH/AH4818304r8i aAnD)Addhe scr i bed hi fubblaa' hi s
as: “the great, outstandi nsgdtoteadn ti7 differest yubjdctoapdenid rildancs bedanee tha r " .
source for-Dperbubipyg. $5aAd that he would have |like to write
Abuu ~ Ut damabaunu nAisyy sayi ng: #lpcongensid aonnged among thesheads yf the schblapslof belief

and the methodology of jurisprudence, -8aalweuhigg, awhoosti d
greatest scholars of Islaam and among Sunnis heisknownas “ ShdysKmtaMmé Shaykh-Sabkl ghaamn Al
of the Shaafi i yy Schol ar s, "$agaubout uensi yay ,n tBayphmogyy,gvhotkdewdrien bAdldaid, r s p
“Verily he is realityi n hter utnha atnh eo fS it ahyek iMuosfl ilnmssl aaanmd. Al |t h
of religion, leadership, sound beliefs, amount of knowledge, and his commitment to the way of the Salaf generation (the first three
generations, or first three centuriesof Mu s | i ms ) . ”

2 He is referring to the Khawaarijites' c¢claim that Al] aal
bel i eves i t-d-OiirsAl-BazdawviyynAl-Maktgbah AlHAzhariyyah, P. 256.)

3 The Qadariyyah claimedthathu mans c¢create their own actions, whil e Sunn
Humans only commit actions. The Sunni stance is unquegti on

has not willed, is equivalent to saying that He either did not know it or was unable to prevent it. This is clearly impossible.
The issues of predestination, will, and ability are the issues related to the Qadariyyah's blasphemous claim that humans
create their own actions, becausetheyended up saying that humans are not predesti

and that the human ability to act is an ability tbekmowseat e.
everything and cannot be overpowered. They also said that human ability does not include creating. Rather, the ability to act is an
ability created by All aah and it occurs at the mamaenmter of t

knows with complete certainty that he is going to be able to do even a simple intended act, such as standing up after sitting. It could

be, for example, that one suddenly fell ill.

4 The great scholar and compani o#hatotffaabh.e Prophet, the sol
> Mu h a mmbaal-Aainafi yyah, the son of Aliyy, one of the great

strength.

6 Talhah is one of the greatest companions of the Prophet
Prophet. See the Biography of the Prophet#E for more details.

! The Khaliifah and great scholar. He is counted asdthe
diedin101h.—-may Al | aah reward him. He b & shartmde pddch and justiced gaidkly spread. 929 h . |
forbade cussing "“Aliyy ibn Abii Taalib, which had edfes o me a
being poisoned. (Source: Al-A"laam.)

8 Zayd i bn -AA$ aywAliibymy Albn Abi i -[Eskidiini One of the greatess sohnlarsffall tith@ y n u

and grandson of Al-Husayn, the Prophet's grandson. He rebelled against the Umawiyy king Hishaam ibn ~AbdilMalik, was killed, cru-
cified, beheaded and burned. He was the one that named those Shiites that reject Abuu Bakrand "U ma r  -Raafidd PA'The Re-
jectors. They came to him offering their support in his rebellion if he would disavow Abuu Bakrand "U ma r but he said
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from the Qur'aan. Then came-2asan Al. | & N\Jhénd the Qadariyyah claimed as one of them. How can that

0S NAIKGZEZ K28SOSNE ¢KSYy Ay FILOG KS gNRGS | £ SGGSN
leader2 I F A f | g1 & FNRBY KAa GSIFIOKAy3d aSaairzya o6KSy KS
I FTAOSNI KAYtOInppvg erat gK2 gl a |Y2y3d GKS G2 dzaK SZahiyy.2 LILR
¢KS fFGGSNI gl a GKS 2yS (KFdG 31 @S ndobtiedhdarkyfah should 6 y

be shed.

Cft26Ay3 GKAA 3ASYSNI GA2y RAYSE WHKERT H Nl KRYWBRdzH I 6212
VIRFNARE@&IK YR FYy20KSNJI NBFdziaAy3a (K2asS 2F GKS Yt ¢
tKS {KAAGS&aD IS Aa GKS 2yS GKIG &FART a¢KS admil 1A

FLl2adGraeod ¢KSe faz2 o6FryiSR (2 RSOtINB !'wvul | K 2dzAd

The first Kalaam scholars among the jurists a8 thK S R4 2 F G KS a0Kz22ta 2% 2dzN
andA{ t I  FAnA@dedd ! o0dzdz JFYAATFIK GNRGEghAl paRNEE I ¥ iRa K
article that he dictated to champion the saying of the Sunnis (tteetl) ability cones at the point of action. He

said, however, that the

(presumedhpbility applies to two opposités and this is the saying of a number of our compani®hs.comp-

non2 ¥ ! 6dzdz JI YAXEIl KEARY dzdzii K 8zdzi HzZRF NR @&+ K | NB | LRaidl

A t | I T A tya loeks ik Katam science. One of them to prove and authenticate the existence of-prophe
hood, against the claims of the Brahmins (the Hindus). The second was a refutation of deviant sects. He also
YSYGiA2ySR a2YS YItllIY R#gdm$Sa Aw RS KB2 AR AGYISRI i@
of accepting the tedtnony of deviant sects.

I a4 F2 NMariBi@fsNIgIKE2 g1 & Y2y3a (GKS JlIylFFAeear KS =2yfe
ation of the Qur'aart! but declared them bphemers for saying that humans create their own actions.

myself with them and disavowt hose who di savow them.” They responded, “Thel
sect. (Source: Al-Waafii bi-I-Wafayaat.)

o A-HasaBa@iliyy is one of the greatest of the Taabiérofi n, t
the scholars in Basrah. He was eloquent, brave, ascetic and a master of figh. (Source: Al-A"laam.)

10 Abuu Hamumah, i Bh Thisoa.pisote ofth8 four gneat Imams of Islam that founded the four schools

of figh. He was the earliest of the four, and lived in Kuufah in Irag. He was the head of the scholars there and also a rich textile trad-

er. He died in prison for refusing his appointmentneams judg
provinghisvi ews t o be the strongest, to the ext entfhetldmedthatMasa | i k ,
pillar is made of gold you would have no choice but to agree withhim. "-SRAhaf i " i yy, the third of t he
dependent on the fiqgh ofAlaAmuu Haniifah.” (Source: Al

1 What is meant here is not -Teafdavaibyiy,itwho bruar rpateessu nehde aH
f amous ~ a @ndthaaaillty which gesds occur by, is simultaneous with the deeds. This ability is the one depending on

Al laah's creation of the ability to do good, whi owthhéash, f or b

capability, mastery and defect free instruments; this (presumed ability) is before the deed, and this is the ability that accountability

relates to.

12 Ya“quub ibn Ibraahiim ibn Habiib Al Ansaar i-y§2 (H.183 was the companion of Abu
was also the first to spread the teachingsof t he school of Abuu Haniifah. He was a ¢
Hadiith scholar. He was the Judge of the "~ Abbaasi ygyuceAipir e
'A”laam). As an anecdote, it was narrated by IbraahimAl-J ar r aah t hat he visited Abuu Yuusuf
the sickness he died from. Ibraahiim told what happened as follows: "Abuu Yuusuf opened his eyes and said, "Is throwing the peb-

bl es (i n Ha jlejriding bettegor white avalkimg?" | saidh 'Walking." He said, "You are wrong." Then | said, "Riding." He

said, "You are wrong." Then he said, "It is better to walk for all throwing that has standing <to supplicate> after it, while it is better

to ride for throwing that does not have standing after it." After that | stood up and left, and | had not reached the gate of the build-

ing before | heard the cry that he had died. | was astonished by his craving for knowledge even in such a situation. (Source: Al-

Ma b s u uShrkhasiyy)s

B AwellknownMut azi |l ite deviant, known for foll owi n gtatiiteeliefs.c h o o
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(entN
A
(@p)

After AH t+ I F FAnAee OFYS KAa addzRSyda GKFG YIFadSNBR
ARJI | NR Gt Aaodyk || 3&8PARD @fdzdz -KgrhabisigfE 0 F Ny Yubistuf & dzg | &°lande &
Daawuud A! 60 KI [ yAee o

The later scholars of Kalaam relied ofaraabiisiyy for knowing the various silS O a 2F GKS Y1t |
Sttt & Fff 20KSNJ 4S00Gad ¢KS 2dzNA & LINHzR S ¢nis fotraytia- k | R
tication (acc@lii YOS & FdziKSydiA0O0v 2F kFRAAGH Ff2y3a 6A0GK G
The books of Al | NA& (it  Aaodyk I!I-33-AFD Aleéfeé o6 SOFYS (GKS LINA YL NEBEs- &2 dzh
sociate$®, both the jurists anthe Sufis.

As for Daawuud, the leader of the literalists, he wrote a lot on belief along with his many writings omijurispr
dence. His son, Abuu B&kmwas a scholar of jurisprudence, Kalaam <belief>, methodology, literature atrgl.po

Abuu Aln,! 6 6 | ISdrayjttideBest of this group in these sciences, and he has a critique on the boek of Al
Jaaruuf? against those who claim equality of preBfand it is more complete than the critique of Iba Al
Raawandiy$* against them. As for his writings on jurisprudeqd vul | K 1y 2648 GKSANI ydzYe

" The statement “Qur ' aan” has two meani ngs. Oavelastingspetch e b
of Al l aah that is not | etters, not sound, not sequeanti dlhea
it is not blasphemy if he meant the book. yHoBewer ofi t hlee Mm
meant the first meaning, but others meant the other.

B Haarith MobhaAsati fly, the great Suufiyy and encyclopedi
Suufiyy, encycl opeldnayd.lts s hodiad Bhadt jpbgphadhbmgg, hi mhf Ah i n
one who calls to account,” because he was constant Ifglaamal | i

(Sour ce: -Sradbafgiaibwapd h Al
16 AFHusayn i bn KAtawpiNazyyd Abuu "~ Al i-§iygafwiasi yoy.e kd wase
Fiqgh, Hadiith and Kal aam-ShHdafndri gt é d otmh & aqg liKdlalsisgywasamts o ft A

greatestof AkShaaf i " i yy' s -Bsutkuhdaearnrti sy yt huesreed. tAolShaa friatiey ¥ hteths@ay g m gh iorf
Tabag&a&atwaAl " i yah.
ol Har ma |l aflyaa Al-bujiibiy){@66h.-2 43 h.) was a great Hapfant FEFmgbsthbr ( m:

Figh) from Egypt. (Source Al-'A”laam).
18

YuusufibnYah y @llBu way t i y Jquub (A B3a hu) frofmaBuwayt in the S’iid area of Egypt. A-S h a a f i iyy sa
him: “None of my compani on &thaoneghatasratdd thofamows ltbokefdllSihea ads "h eg.y” ch
Umm. (Source: Al-'A"laam).

9 By “our associates,” he means the scholars of the &Shaaf
tices) and the scholars thathaves i mi | ar met hodol ogy. They are referred to as
to the “People of I nsight” are terms used by the seanthfoaausar s
on Hadi it titha saronglfocds bnaleeger issues of meaning. It does not mean that the latter group ignores authentic

hadiiths, both groups agree that authentic Hadiith akthout
deep insight. It is rather a matter of how the two groups apparently differ in their ways. One finds the former speaking much like
Hadiith specialists, while the | atter focuses on | @uragn. and
The latterwi | | often refuse to go by the apparent meaning of Had
largely (but certainly not always) override such flaws based on the strength of the chain of narration. To fully understand the differ-
ences needs a | e-Frigh—ihy scheldriyntkthodaogy fotldgawingljudgments regarding Islamic laws and practic-

es directly from the four sources: The Qur'aan, Haddith) i
scholarly terminology of old has a different meaning than those that call themselves by this name today.
2 Muhammad i bn Daawuud-Thbana hiArliigpyh.) (@2bsnImathfaral boa df theArham Daawuud
A-Thaahiriywer Hmei & ofokt ber’' s position as a-Mlaafh)t i and teacher
2 In the manuscritpmyhirt bstwiitienltkkbhySa typographical
the head of the Sunnis at thattimeand wr ot e very many books, as indicated by A
Ahmad ibn "UmBaghbaaSGuywppARBOBKLN.H. the head of the S
wrote some 400 books and was a Jdedagteectdiamnd had BebateswitreDzazawy(ud A t od ay

Thaahiriyy. A (IScaur)ce: Al
2 Al-Jaaruuf was a philosopher of the school of equality of proofs.

Page 7 of 20



Rational Quranic Religion vs Wahabism Sunni Answers

Another of the Kalaam scholars in the time oAl U Y dzdzy A & 1! 0 RUamiimiyy’ Kvhoiciisfied{ I ), A
0KS admial T Af I K -MymuinkaBd staddalided thénmdwitl2hts elbgfient exposure and a@arific
tionoftk SANJ Fl dzf Gad ¢KS NBYFIAya 2F KAa Of FNAFTAOKGAZ2Y A
VIGFEFTKS AYKSNAG2NI 2F GKS {y26ftSR3IS 2F kFRAAGH |

lY2y3 G(GKS &aiddzRSyda 27F n! dARVakkiylAKdtaaniyyywh dcapdalizéd the & 1, !
a dzn G I T A-Mdnkun's gssemlily. Yet another Kalaam scholar was his studehtisayn ibn AC I S£ 1 ¢
Bajaliyy®, the master of Kalaam, methodology, Quranic commentary and interpretation. Later schbéats re
dzLR2Yy KAa y20Sa IyR LRAYGSNE Ay AYGSNILINBiGAy3 (GKS
2F Yt dzNI Fally fAY b2NIK 9Fad LNIYH ONRdAAKIGI 6A0K
him all the knowledge offirlj G2 Y1t dzNI | &l | y ®é

lY2y3 (GKS addzRSyda 27F -guhayd®dzuiiuklS K tAFogy] t{ I2nFA AGRK SAod{ deFfA
notheists. He has an article that is written according to the requirements of the Kalaam scholars, but with Sufi
expressions.

AFGSNI KA&a 3ISYSNIraGAz2y OFYS GKS {tlFe&lt 2F LyaAaAzIKaG:
J- &l y n!fAée-l &by NaiRiBelongkhatbecante a cut in the throats of the Qadariyyah, the
Najjaariyyah, the Jahmiyyah, they § KNR L2 Y2 NLIKA &adas>s (GKS {KAAGSA FyR
books. No Kalaam scholar has ever been bestowed with a following like the one he was endowed witlh. The re

2 The claim of equality of proofs is when someone looks at the evidences presented by two opponents and then declares

himself unable to decide who is right. The book of Al-Jaaruuf, which defended the idea of equality of proofs, was written by a philo-

sopher against Al-Jubbaa'iyy, who was a Mu"tazilite. This belief of equality of proofs is basically agnosticism, in the sense that they

neither affirm nor deny, but its followers fall into three groups: First, those who question the existence of the Creator. Second,

those who believe in the Creator, but doubt prophethood. Third, those who believe in the Creator and the prophethood of
Muhammad, but have doub t-FsalfalMibalbylbnéidzh).er bel i ef s . (See Al

24 He seems to mean Abuu Al-A u s aby Ai-Raawandiyy (? h.- 298 h.), who was a philosopher accused of numerous heresies.
(Source: Al A~ | aam) .

% "~ AbdahibnlSai i d i bn Kul | aab-Qat Ak a m5)Ebne ofthagdeatet IKalaam scholars of his

time. (Source: Al A"l aam) . He i s al so memiimiyybymneSdu bwkii tyhy ti hn& h ifaasbia*qghasasha A
Kubr aa. 4ARS hlJaaabfaiqgaiayyah it is stated in the biogr apAlsyh afr i yAl
was heavily influenced bWubhhaiansiabnidgyypy Haarith i bn Asad Al

2 YahyaaibnSatiidAl-Qat t aalna mAli mi yy, Ab-uas)oSa "o fi dt {& 2l0mdams of Hatdi it h
was of Abuu Haniifah and is regardddlasamd.highly trustwort
2 “Abdul " Afyiaiaz i ibmn " YAdnahniyy Al-Makkiyyi (?zh. - 240) was among the students of Al-Shaafiiyy and

debat e d-MBiisiy.iSourcAAl-'A"laam).

2 A-Au s ay nF a@Ii AW Al-Bajaliyy (178 h. - 282 h.) was one of the leaders of the knowledge of the meanings in

the Qur'aan. He was originally fromA-Kuu f ah, but t hAzigiowx eirbnrorT d Atbidrul Br ought him
bought a house for him. He stayed there teaching until he died.

2 AkJunayd i bn MudaydaiBaadg fi coana dAil YDaasim, MK Tu &l z 24287 Fwas(oi®e of the greatest

scholarsof alltime.One of hi s contemporaries sai d,-Junayd. Thesaribes comeadhis!| ai d m
lessons to learn from his words, the poets for his eloquence, and the Kalaam scholars for the meaning of what he says. The great

scholars and historian Ibn Al At hi i r slaiindayabho JdtThAel top scholar in the world
great imams of Sufism for his compliance to the scieenades o
“Ouriwaygontrolled by tSbuxe:ApWtadmpan and Hadiith.”

%0 TAL T yy Tl ibnrishadgsAbua Al-Hasan, was among the descendants of the famous companion Abuu Muusaa Al-

Ash  ariyy. He is the founder o fidsthblae HeagHoredsame 30¢booksc(Jowce:Al- i n b e
'A"laam). He outlined the Sunni belief system in detail with explanations and proofs more than anyone else before him. For this rea-
son, the Sunni scholars call themselves followers of the A
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a2y Aa GKIG it GKS tS2LX S dplFof hsigRNi Kkt R2t ty2d KA &S
inclinations.
Among his famous students are: AbuuJAkan AlBaahiliyy’ Yy R | 6 dzdz n,! 6 RdzPuahdithiéseA 0 Y

two are the oneshat developed the students that are the shining suns of their time la@dnasters of their
generations, such as:

| 6dzdz . I 1 NJ a dzk It B3%(Ab&u Bakr ¥Badgillaaniy) the head of the judges of Iraq, the Arabian
Peninsula, Faaris (Southwest Iran), Karmaan (Southeast Iran) and all the border areasdtidhgse lamuls,

0dzdz . I 1 NJ a dzKlisaylibnEuukdk(¥bn Pudrak),
FYR ! 6dzdz LAKF F I L6 NMihr&ahiyyo ! Aoodgtlz al-tifidcHayinyy)R f! f

Before these there was AbuuMl & 'y n! f A & &-0 k 0 {/*\NtheBrRadRek a¥ jarisprutlence, Kalaam
YSiK2R2f 2383 fAGSNY GdzZNBX 3INI YYFENI YR JIF RAAdusayn ! Y2
A a dzk |-Ba¥zhaRiyy!tHe master debater and author of books on all aspect of Kalaam.

(@]}
<

s The people of insight are the followers of the Hanafiy)
school, although they are usually called Maaturiidi ysikaly as
come down to semantics. For this reason, the | abel as an
s Abuu Al-H a s a-Baahifyl Al-Basriyy was a direct studentof AFAs h > ar i yy . “Adaakir nkhatadffrontAbuu | b n
BakrAl-Baagi | | aani y t h a t-Isfaraayjiniyyabdubno Fudrak ioaldhgve aAdsson with Al-Baahiliyy once every week.
Abuu Bakr said that he was so preoccupied with wor should of
also sit behind a curtain so that neither the three of them, nor the commoners that would attend could see him. When asked about

this he answered, “You can see the commoners with yoty eye
andthi s way you will also | ook atsfmaerwayhi hhgysamedeyessayAb
beside AbuuAl-Ha s a-Ba &hi | i yy.” OnBaéhrei loityhye ru sheach dt fo asd alys W1 aBreisyikelae A bwi

drop beside the ocean. "AgTdali rwaisn adMaftarpyemldr thedogeddhy B iM-Badhitiyg in
the chapter listing the studentsof AIKAs h ™~ ar i yvy.

s Muhammad i bn Ahmad Tqgbubibn\Wujhakichiam a7 h.) ivds aischdfad of the Maalikiyy school a stu-
dentof AKAs h " ar i yy, and t heBadgikeanig. (beurce: A-'Alaatnp uu Bakr Al
i Mu h a mma d-Taiybyri bAli b n MufaraAbumBald Al-Babgillaanly 2Al-Qaadii al-Baagillaaniy (338 h. - 403 h.)

was the head of the Ash” ariyys of his ({SoumeAl-'A"Han)M-Dbabamany
his “ T-Hasrliaiaknfi'u V. 2 8 , -BaRqillaarByvas bneelseattbyetise Mtislimauler tdddkebate the Christian scribes of

the Roman Emperor. When he arrived to the emperors hall they had made the entrance to the emperor very low, to the extent that

one had to bow down in order to enter. Al-Baagqillaaniy realized that it was a trick to make him bow to the emperor, so he turned

and entered back end first. Once there, he turned toemone o
peror replied, “Do you not know t hat -Badygiaanipdogel hiserdp bywquaickle s h i m
replying: “You consider him above this, but you do not <con
chil d?” He was also mockingly asked, “What happedspeetswifeo ~ Aa
was accused by the hypocrites of having been unfaithful. They wanted to make him lose his temper by their insinuations. Al-

Baaqill aaniy answered: “As what happened to Maryam. innb-They

cent by Al ]l aah, and Maryam brought a baby, while ~ Aani shah
them that permitting the slander of "Aa'ishah would imply permitting ugly and heretical slander of Maryam even more.

% Mu h anamdibnAl-Hasan i b PAnSkatiyyAl-Aeslahaahiyy (? - 406 h.) was among the greatest scholars of belief me-
thodol ogy, as well as Shaafi "iyy fiqgh (jurisprudence).

% l braahiim ibn Muhammad i bn | bisfamaitiyy(? m18hhwas alfreahschalaaaibe- Ab u
|l iefs, methodology and figh. He used to be nicknamgSdurcé:t he
Al-'A"laam).He was one of t he t-haautheehingefof Abuu Mansuur

3 AbuuAl-Hasan "~ Aliyy i bn Mulfbaripymas astudebt of A S i d imyayByasslr ah. The mez:
one of his poems is: He is not lost who has a companion able to mend his ways. For the world is merely by its inhabitants and a per-

son is by his companions.

% I was unable to find anyone of this namdéutstagmn i dnoMuAa
Bazzaaziyy mentioned in Al-Waafii bi-I-Wafayaat died in 495 h., which seems too late for being meant here.

Page 9 of 20



Rational Quranic Religion vs Wahabism Sunni Answers

1 fa2 0ST2NB (KAa ISYySKRBGTOSE S -d A § Ffhib @ the Imanfol § K S

the Sunnis was Abuu-fl! 6 6 -Qafaanisif$’, who authored more than one hundred and fifty booksan K
laam. The books and critiques authored bg Al I |j I FA&& | 3L Ay ad RS @éhundigd. 3 NP dzL

Ly 2dz2NJ 6AYS 6S KIFI @S NBIF OKSR | 0dzdz !l @R dzd v 10 1-B dAD Yy |
CFFLATEREFYARD GKS KSIR 282088 R0z€3 SdzBzNT & dzk L-¥ XNF RKA
aAKNI I yAee Oldfatadyiniyy) adkAtJ-dga ety A 0y -BaadziyyYOuRown téachers fo

low the same path of these that we have reached, which is to enliven tiheatnd put its enemies in chait

( Us udwDiintB07-9)

Kalam scholars used terminology like those of the Aristotelians to show them wrong

According to the need to defend the religion, the Sunni scholars of Kalam used some of the concepts of the philoso-
phers, because they needed to argue with them to show the flaws in their arguments, and this was the most effective
method of defending the religion. The arguments are sometimes complicated, but it is obligatory in the religion to stop
bad beliefs, as the Prophet ordered us to stop any sin by our hand, or tongue. There is no doubt that many beliefs of
Aristotelian philosophers are bad and even kufr, so they must be stopped. The Sunni scholars did this by arguing against
them, disproving them with a resounding finality and upholding the true religion. Just because there was agreement on
some issues, or in terminology, does not mean that the kalam scholars adopted the beliefs of the philosophers, because
not everything philosophers say is wrong.

Even the talk about whether they adopted Aristotelian beliefs is a sidetrack used by anthropomorphists. For at the end
of the day, what really matters is your proof for what you believe, not who else believed it among non-prophets. That is
why the Sunnis say:

"We know men based on their sayings, not sayings based on their men."

The principles of the proofs for the creators existence.

There are two fundamental ways of proving the Creator's existence:

The first is by arguing based on the need of creation for specification. For example, anything with a size needs to
be specified in terms of its size and other characteristics, because there are infinite possibilities for how it is to
be. This means that all the different bodies in the cosmos right now need to have been specified.

The second way is by arguing based on the need of anything with a beginning to be brought into existence, and
that this bringing into existence cannot be from the world itself.

The aim in using both ways, is to show that this specification, and bringing into existence, cannot come from the
cosmos itself, but from an Almighty Creator.

The Kalaam scholars call the first way, "arguing based on possibility" and the second "arguing based on existence after
non-existence." These two ways are the fundamental bricks of absolutely all arguments to show that the world has a
creator. This includes those used by Sunnis, as well as those used by the likes of Ibn Taymiyyah and Ad-Daarimiyy.

% MuhammadbdbinWahhaab ibn ~ABAbduRSAmhaabi-DhdyabihwpRshgy4 Al h
was among the greatest scholars of all time in fiqgh, onmetho
time: “I1t isnynootf alsl awedyifveer faat waa as “lbaoAl-§ubaes). you are al i\
40 Ahmad i bn "~ Abdur Radhlamsgymnl-Rhabi,;wasKrfoagahk Surthi scAolars that lived in the time of Al-

Ash” ariyy and f oug h tasadetendéraf the fsith waskbriger tlatphatefadlFAassrhcear i yy, and he
his students. (Source: Ibn ~Asaakir in Tabyiin Kadhibi-I-Muftarii P. 293.)
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An example of the firstwaywa s when Abuu blatoan atHeist the absarditynit tlee thtter's b el i ef :
cannot imagine one ship running without someone looking after its affairs. Yet you think that for this whole world, which

runs exactly and precisely, thereisnoonewh o | ooks after it and n oonaghemedo wn s
for specification.

I n a simi-Bhaattoryy #dahd: “The | eaves of Toot (bherrie
sects, honey bees, cows, goats, and deer live off of it. After eating these, the insects produce silk; bees produce honey;
deer give musk (a special kind of scent), cows and goats deliver off-springs."

I n yet another story, Maal i k sai d itdhesdfVoicesdiffavemce insingin@i f f e
are proofthatA| | @athbhanahu wa ta ala) exists!?”

All of these arguments have been quoted from Wahabi websites. In all of them the underlying theme is that the world
needs a creator to specify it, because this order cannot come about without someone specifying it. Moreover, one can-
not reasonably claim it is the way it is by logical necessity, because it could have been any other way inthemi n éyé. s

All advanced Kalam arguments are based on these same fundamentals, except that they are more developed and de-
fined. This is because over time atheists and other philosophers, such as the Aristotelians, come up with ideas to try to
refute the arguments, and the scholars stayed busy refuting them. This is why books of Kalam are sometimes very diffi-
cult and contains specialized terminology, just like any other science. After all, Kalam science is "a science by which one
is able to verify the truth of religious beliefs bringing proofs and refuting misconceptions. (Mawaaqif, P. 7)."

About the so called proof of the existence of God through the proof of the createdness of "accidents"

First of al |, [ woul d not "lIhcidemttveolldebe acbetterheice,Wazausd theward a d a ¢
accident i mplies coincidence or mistake, eausnndt howavers i s
get boggled down in terminology. The proof is simply based on the observation that the entire observable world around

us consists of things with size that are either still, or moving, and that change in other ways. The scholars called the first
"body,"a nd t her b édytheracteristic e a body, anything that exists through a body, such as shape, color and
movement). It is not more complicated than that: bodies and their attributes.

Why did they look at bodies in particular, and not, for example, just color, you might ask? The reason is that to prove the
createdness of the world, you need at least to show that all of the observable world must have a creator, and that there
is no alternative. Accordingly, we need to point out the characteristics that are essential to all the things observed in the
world. The scholars did this by pointing out that it is all things that have size, and things that take place in things that
have size. This takes care of anything observable, and anything of size that is not observable. If you can't prove that they
need a creator, regardless of their nature, then you can't prove that the world as we know it needs a creator. It is that
simple, and this is what "the proof of the createdness of accidents" is about.

This is not different from the arguments of theimamsAb u u  Ha a n$ ff aaf, i "Aisyhy , Maal i k and
all argued based on the need for specification of bodies (such as the bodies of the world as a whole, or parts of it such as
flowers), or their characteristics (such as languages and voices.)Ane x pl i cit exampl e i s -the s

T a Bbyqin his world history:

66 UK 6l T OF
"There is nothing in the observable world except bodies or what exist in bodies ( T a a r -Mululdkfwa A&-Rusul, V. 1/P.

28)." This is exactly whatthe Kalams c hol ar s say when t hey s ay &dhtexbtsiel®- and
dies.
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In other words, if you want to prove that the world needs a creator, you must be able to show that all bodies and what
exist in (or through) them, must have a creator. Moreover, since all the observable world is either a body or what exists
in bodies, absolutely all proofs of A | | 'ssexdstence are based on bodies and their characteristics. Why? Because there is
nothing else to be observed in the world and therefore nothing else to seek proofs in.

The proof of the creators existence is in compliance with the Qur'aan

Yaser Qadisays:"! f (1 K 2 dz3 K"thé pjtosf oRHe treafedness of accidentsias almost unanimously agreed upon
byalitheYdziit 1 F t t AYRYS 2yfeée | KIYyRFdZ 2F GKSY | Oddzd @& LINg

1FrftnYZ K26S@OSNE A dtedveSsloffrian, Whredsii@@dA O KBS OKNBR2f 238 Aa (:
granted...”

Actually, it is meant to prove the createdness of the entire world, and the encouragement to think of proofsof A| | ' asa h
existence and attributes are very many in the Quran, and they are not restricted to what is verbatim mentioned in the
scriptures.

An example of such encouragement is in this ayah:

— 4 Y. 4. > C-y B ~32—-2~wv n_HK w

Meaning: “What, do they not consider how the camel w:

In light of the ayah, if you want me to restrict how | consider the camel, then you need to show me an explicit revealed

text prohibiting me from considering the “how” of t he
lucid or not. This is because the encouragement to considelis absolute in the ayah, and cannot be restricted without a

scriptural text as proof.

As stated previously, the word = avestshndatoilbutesbodiesihaleeAnt s, |
example of an ayah from the Quran that encourages thinking about bodies (things with size) and accidents (attributes
and events in things with size) is:

~MF_3-HK YKF c~OM_ Y~ _49f_T1_9_K ~pF_.
Meaning: “Verily in the creation of the Skies and t he

who have per cepimragnglOmi nds. ” ( Aal

The Skies and the Earth and what is in them are all bodies, because they all have size. All that exists in these bodies are
also created, such as the changes of night and day explicitly stated in the aayah. Clearly then, seeking proofsof Al & ' s
existence and attributes in the createdness of bodies and what exists by them is something Quranic of the highest order.

In fact, to forbid people from seeking proofsof & KUa SEAaGSyO0S Ay 02RAS&Z | ¢R (il
believe in thismayah and we all know the judgment of denying an aayah of the Qur'aan.

Implications of the proof of A | | 'ssexd@stence for denying A | | 'soce@elmblance to creation

Beware that if you prove that A | | existstbased on bodies and their attributes, then you are implicitly saying that
A | | ianathike that. This is because you are already arguing that these bodies and their attributes need a creator.
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For example, based on the aayah above, if you say that night and day are timed orderly, and that this shows that some-

one orders them, then you must also holdthat A| | iasa hnot somet hing “timed”. Other

Al | reealda creator according to your original argument.

Moreover, if you say that the skies and the earth are highly ordered structures, and that someone must have ordered
them, then you must also hold that A | | isinatha structure. Otherwise you would end up saying that A | | reeealdn
creator according to your original argument.

You can now understand the meaningof Al | aah' s saying in the Qur'aan:

_Oy~-Th ¥_OF _Ny~r1 ZFIOF _H_ K_ M

Meaning: "Absolutely nothing resembles Him, and He is All-Hearing, All-S e e i n ¢S H' u Y rAas &, 11)

I't must mean that Al | aah i s hatetstsiasomethinglwithsige, navis Hebttris | z e,

buted with something that things with size are attributed with. This is because these are shared characteristics of all
creation, the very characteristics that made us able to prove that the world needs a creator.

This is why the Sunni scholars insist that all sc
has shared characteristics with bodies, cannot be understood literally. In other words, they go by the absolute meaning
of "nothing resembles Him," and understand any other revealed text in agreement with it. The anthropomorphists, on

ript

the other hand, consider texts that appearto meanthatA| | iasha body above the ~ Arsh,

everything else in agreement with it, including "nothing resembles Him." It is a question of which one you choose to
consider absolute, it can't be both.

Accordingly, many anthropomorphistst h a t believe All aah i s sometfigurativgy p hys

interpret literal understandings of certain scripture texts, such as: "He is the Light of the heavens and the earth" (An-
Nuur, 35); and, "We are closer to him than his jugular vein" (Qaaf, 16); and, "He is with you wherever you are" (Al-Hadiid
57:4); and, "Wheresoever you turn, there is the Face of God" (Al-Bagarah, 115); and“ Wh e n | |l ove hi
| am the hearing by which he hears, the sight by which he sees, the hand with which he grasps, and the foot with which
he waAlR sk HAya#e502)." They do not accept these literal understandings, and interpret them figuratively, be-

cause they are incompatible with bei n gnderstandiagsgivetiee &ldai 0 n

that Al abh is somewhere else. After Ibn Taymiyyah, however, many of them also believe that the body of their deity

|l iterally surrounds the world. Accordingly, they
Their belief is therefore that the creator has a limit that is adjacent to the outer surface of the world from all sides. That
is why they will also accept to say that literally, "Wheresoever you turn, there is the Face of God."

Sunnis, like some anthropomorpists, also interpret these figuratively, but because Allaah is not like His creation, so He is
not a body. He is therefore not in a place at all, not a particular place and not in every place, because place is only for
bodies and their parts. Accordingly they might interpret the literal " Light" as "Creator of light;" "closer to him than" as
"intimate knowledge;" "with you wherever you are" as "in knowledge;" "Face" as "God's ordered prayer direction," and
the statement " | am the hearing by which he hears, etc." as meaning that these bodyparts will act in compliance with
what Al |l aah accepts, or the 1|ike

Then there are revealed texts which's literal understandings are rejected only by Sunnis, due their indication of body or
place. For example those that appear to indicate aboveness, temporary relocation, changes, or bodyparts. Examples are
those that mention "yad," which's literal meaning is "hand," or "gadam," which's literal meaning is "foot." These are
generally not figuratively understood by anthropomorphists, as they are not incompatible with their deity being located
above the 7 Ar s Atlemtatditst thought, fiorltheir beliéf that Allaah is a body that moves to the lowest
sky in the last third of the night actually necessitates it being there always. After all, it is always the last third of the night
somewhere on earth.
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The Sunni approach to these, when a particular non-literal interpretation is not obvious, is either to choose a particular
interpretation as most likely meant, or to simply reject the literal interpretation, and avoid choosing a particular non-
literal interpretationt h at b e fThistwsl var from scleolar to scholar and from one scripture text to another.
When Sunnis interpret such texts figuratively, the wahabis call this interpretation ta'wiil, while the interpretations they
themselves make, they will call something else, like "tafsiir." Then they proceed to attack "ta'wiil" with every imaginable
means. At the end of day however, what they call ta'wiil is simply a figurative interpretation that they don't like. They
don't like it, because the literal meaningi S no't in conflict with their bel

Clearly, however, the Sunni approach is the only sensible one. This is because the anthropomorphist absolute of above-
ness in place makes it impossible for them to show that the world needs a creator that is not created. That is, without

i ef

also saying that A | | weoaldalso need a creator,andt hi s i s in conflict with Al| aal

_Oy~-Th ¥-OF _Ny~r1 ZFOF _H_K_ M

Meaning: "Absolutely nothing resembles Him, and He is All-Hearing, All-S e e i n gS H' u U rAaGbarly thislagyah
means that Al abh does not have attributes that necessitate specification and being brought into existence, such as a

size and shape. It does not mean, unlike what anthropomorphists believe, that Allaah is different from creation in the
same way that created things differ, i.e. in size and shape and things that exist in what has size and shape.

A simple way of putting it is as follows: whenever we see something composed from parts, or with size, we s a ye:
one has put it there like that. ”
where it is now. If this is true for a simple car, then what about the entire universe? If one accepts this argument, then
one must also accept that God is free of the attributes that makesonesay,” s 0 me o n e m utlserte likdtlsat” e
These are attributes such as having weight, volume, length, width, shapes, limits, boundaries, composition, physical
movement, physical distance and physical direction. In other words, you must accept that God does not resemble His
creation. This is what Musl i ms nobirgnesembles Aimt hey say

The anthromorphist belief that Al &hds above the ” Alfrissalso impossible to reconcile with the following explicit state-
ment of Prophet Muhammad, the most eloquent of creation, as narrated by Muslim and Al-Bayhagiyy:

~ A

S

For example, when you see a car, you Kk

put

(

_E-y A4 T _e~BF_3-F  Uock & ™M __ O~3c3-IIOF W 4l-xm W

oo —cCc_ I W xm_Pp

“ Ol ¥waYou are the First, so there is nothing before You, and You are the Last so there is nothing after You. You are
Al-T Bahir so there is nothing above You. And YouareAl-Baiahf, so there is nothing

If there is nothing above Him and nothing below Him, then he is not a body or in a direction, and He does not have phys-
ical specification.

A more detailed way of showing that bodies must be created for one to prove that the world is created

bel

First, note that whatever has a physical limit - a boundary for its size/body - is a creation, because such a limit must be
specified in terms of size and shape. That is, it requires a Creator to exist. If one denies this, then one is no longer able to
prove that physical limits require a Creator, such as those of the human body, or the celestial bodies. That is, the shape

(

of the camel, or the skies, would no longer be proofsfor Al | aah' s exi stence and Power

the Quranic statements, such as:

~ M FC~MONG [ 83K HGEGHIO N —C3KE -Hafc il 2 TtOF
Meaning: "Verily in the creation of the Skies and the Earth, and the differences of night and day there are signs for those
who have perceptive minds." (Aal “ I mraan, 190)
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~U_¢C-Fp DS B3YT

Meaning: "What, do they not consider how the camel was created?" (AI-Gh a st 17)y a

Can anyone ponder these aayahs without pondering the physical boundaries of the skies, earth and camel? Of course

not, because without boundaries, there is no camel and there is no sky and no earth, as this is the reality of their exis-

tence. It is the limits of bodies that give us certainty that they are created and enable us to ponder upon them as signs of

Al | aah. In fact, the aayahs are requesting uTherefore ifp 0 n ¢
someone claims that Al | aa mngthatplsysical limistdynstineceasarily heéd mdrebtor, t h e 1
and have thereby invalidated these Quranic proofs.

This is true, because a physical limit is conceptually just a connection of dots forming a line or surface. Each dot is con-
nected to the next at one of its sides. The choice of placement of a connected dot to another is for any available space at
any angle and from any angle. That's it. The placement of connected dots form limits, and since the way the dots are
placed next to each other needs specification in terms of 'where’, it must be true that all limits need to be specified.

More simply put: anything that has a physical limit (or size), has a shape, because the limit has to have some shape. Any-
thing that has a certain shape could have had any other shape, because any shape isn't intrinsically of higher priority
than any other shape, so having a certain shape means that there must be someone who specified it and chose it among
all other possibilities.

This means that any physical limit needs a creator and cannot be eternal, because its existence depends on prior specifi-

cation, and all such limits are equal in this dependence. So if someone claims that one such limit does not require a crea-

tor, or to be specified, then He can no longer logically prove that another limit does need a creator. This means that he

can no longer logically prove that shapes need someone to give them a form. To be able to do that, rather, he must hold

on to the premise that all limits need a creator. He must hold thatsinceA| | aah i s not speci &i ed
l'y eternal, it must behysicallimies. t hat Al | aah exists witholt

Note that this also means that Al | a&ahy oeux issatys tvhiatth oAU tl
place/location over the ™ A 1, theh you are saying that He is a body, because being in a location necessitates borders for

the thing in that place. This is because something in a location is either in all locations, or in some location(s). If it is in

some location, but not others, it must be confined by a border and have a size and shape limiting it to that location i.e. it

must be a body. If it is all places, on the other hand, then if would be shaped by all limits in creation. That is why it

makes nosensetosaythat Al | aah i s i n a [pls@otakoyutthdbwbtd bodysbut about its @eaning. d y .
Or put in another way: we care about the word body, because of its meaning.

AF-Qur tubiyy (the famous muf athreponiojphissaha : b éll it ev e ackdal aah
di r ect i 0 naahwastpecified by a §pdcificatidn| fdrmed by a form, limited by a limit and end, existing in a spe-

cific direction, [or] changing by emergent [previously non existing] attributes in Himself, then He would have been

emergent (having a beginning) and specified by whatever He was specified with in terms of quantity and form, and

[thus] requiring a specifier [for the quantity and form], and if He required a specifier, then He would have been in need

and emergent. And if this is invalid, then it is true that He is without a limit or an end, and that He is Self-existent in the

sense that He does not need a place to confine Him or a body to be in, or something to hold Him, or another that He

gets help from. His attributes of His self do not change by His actions or leaving them (AIF-As n a a , 2/ 21) .7

Ibn Taymiyyah' arguments against the proof stating that bodies must have a creator

Yaser Qadi says: Ibn Taymiyyah believed that man had ingrained in him atieli@od, and that this belief, embodied in
the filrah, or innate subconscious nature of man, was an integral part and parcel of the human conscience. And since t|

Page 15 of 20



Rational Quranic Religion vs Wahabism Sunni Answers

t NELKSGH KIFIR &GFGSR GKIFINI KRXDENE oK ACtl B8 YME 8d KNIF Szl KB
rate proofs for the estence of God.

Cl aiming that the fitrah includes the knowledge that
Qur'aan. In fact, we are born without knowledge:

_AaM_O_bkl_b —6_blZAF1 Oy W C~xH_Tr YE-HKF bu F_pHp

Meaning: "A | | raadelyou come out of the wombs of your mothers, and you did not know anything, and He made for
you hearing, sight and hearts (to know by), so that you may know His grace upon you and be thankful." (An-Na h | 28)

Thisisnot contr adi cmaeatkd by Muslimin ehich taedrioghet daid:

_A~%_ T ~li~XF_TFTOY m_3WMO~ i~ FIOPO®m_$H_ K_ ™ ii~-HB~ XF_

L6~ A-T_1_ T ~e—-y_ 1~49-T_B F_ X|J
Meaning: "Every human is born by his mother Jeworat he st
Christian or a Magi, and if they are Muslims, then he is a Muslim." (Muslim, V. 4, P. 2047, #2658)

The reason why there is no contradiction, is that the meaning of f i {isrsijmdly "created state." One interpretation of
fitrah i n this ha dindorh dbility tdhaehieve knowsedgé. There are alsb @thertacaeptable inter-
pretations, but having knowledge of the Creator is not one of them, as it contradicts the aayah.

Moreover, we were ordered to use logical proofs to support our beliefi n Al |Aalahaah sai d:

NMZAKEL 2b~—0 - KGR @l b _ MU

Meaning: "Know that t(hveurhea minsatdsicanbyg@eydo krow, dnd kAdwledgeafithe "
Creator's existence can only be based on proof, because belief without proof would be merely parroting or opinion, and
not knowledge. Moreover, if the knowledge was inborn, then ordering it would be an order to do something that is al-
ready done, which is absurd.

Not only that, it contradicts observable reality, how could one reasonably claim that a newborn infant knows the crea-
torl?

Then Yaser goes on to say: And it is for this reason (i.the supposednborn knowledge) that the overwhelming majority
of mankind, from all generations and in all places, acknowledged a belief in a supreme deity, and those who strayed frc
this belief arghe exception rather than the rule.

This is not an argument, because atheismismunkar—d i s ap pr o v e dandaé arelorderedtb dtoa raunkar,
however we are able, and regardless of the amount. Moreover, it is not even true. According to Harris Interactive re-
ports on a survey of Religious Views and Beliefs by Country, only 35% of Brits, 27% of Frenchmen believe in a god. In the
United States, it shows 73%, but in another report that only 58 Percent are "Absolutely Certain". In other words, those
who Harris reported as "Believer in any form of God or any type of supreme being," are not all of them "absolutely cer-
tain." So much for the knowledge of the Creator's existence being inborn in all humans... Yaser Qadi and the Wahabi
mob, however, are stuck in blind imitation of the die-hard anthropomorphism of a man in the Middle Ages.

Then Yaser goes on to say: He (Ibn Taymiyyahglt that the strongest proof, after th& A UoNdaK, was the proof from
the ephemeral nature of creation itself, including the createdness of man. For man knows instinctively that he is create
just as he knows that the other animals, plants, minerals, clouds and objects around him aré. gkadtevery creation
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is in need of a Creator. Thus, the fact that man is a created object is evidence in and of itself of the existenceoof a Crea
and is itself not in need of evidence.

Note how he says first t hakthain@atetknovledge thatane hbsia dreatar,the whi c |
strongest proof is that a man knows insti nataihvelsy tthlee
in his view....We  a sadh forlglidance.

He then says: The Proof ofthepadf S 2F (I fnYXZ K26SOSNE A& YSIyil v@&NLINRC
YSiK2R2ft 238 Aa G2 GF1S GKA&a F2NJANIYGSR yR dzasS Al G
they created from nothing, or did they create¥hé St @S a K ¢

Yes, the Qur'aan itself only hints at the proofs, but that does not mean that we are not encouraged to do more than hint

in our proofs. In fact, what is claimed here to be the Quranic methodology, is not what the Qur'aan encourages, as we

have shown earlier under the heading "The proof of the creators existence is in compliance with the Qur'aan". In general

the Qur'aan does not provide details even about jurisprudence, but broad guidelines and principles. The details are left

for the Prophettotea ¢ h , i . e. i n hadi idrkioytwith giydas (Bnelagy). Thereain sxeedtionlinahis st
is inheritance law. In fact, you cannot even know how to perform your daily prayers by merely reading the Qur'aan, and

yet it is called the second pillar of Islam.

I n fact, t he aayah which Yaser translated as, “Wer e t
broad guideline. It is better translated as "Were they created by nothing, or did they create themselves?!" because "by"
fits the context of "or did they create themselves?!” Af t er al | | the idea of "create

"did they create themselves." Rather the hypothetical alternative to "created from nothing" is "created from some-
thing." Likewise, the hypothetical alternative to being created "by themselves" is "by nothing," or "by something else."

This aayah teaches the principle that anything that has a beginning must be created. After all, its underlying premise is
that something with a beginning, such as a human being, must have a creator. It also teaches that one can prove some-

thing by showing the invalidity of any suggested alternatives, such as not needing a creator, or something creating itself.

Yasergoesontosay:"! Y2 U KSNJ vdzZNhyA O LINR2F 2F (KS SEA&aGSYyOS 2F D
prophets, such as the miracles given to Moses, Jesus, dzkl I Y ¥ I R

This is true, but this proof is highly dependent on proving that all bodies, and any characteristic or eventinthem ( ~ ar a d)

must be created by A | | .@ha ik because if it has not been proven first that all bodies and their characteristics must be
created, and that there is no ot her c rn@ralewouldnkcbssarily Al |
have been cr ehaAfetderbyalAl,l ami racl es are about what xhapper

traordinary event that happens in bodies, something that is contrary to what is normally possible, such as the splitting of
the moon (a body). Such events are used by a prophet to show that he has A | | 'sssupgort for his claim to prophet-
hood. Again, how does this depend on showing that all bodies and what exists in them are created? It depends on it,
because to show that the miracle is created by A | |, goa rfeed to show first that nothing can ever happen to bodies
unless it is created by Him, and therefore the miracle has no other explanation than that it is a sign of A | | 'ssupgort.

He goes on to say: "In light of these authentic, Qury A O S @A RSy O0Sasx Loy ¢l &@YAéedl K I N
methods which none of the prophets ever called to. For no one can argue that the prophets of God proclainmed to ma
1AYR GGKIFG (GKSe aK2dZ R 0StAS@OS Ay WadzmaidlyO0SaQ FyR WI (

We have shown that the Qur'aan encourages proving A | | 's;existence. We have also shown that substances and acci-
dents, simply mean things with size and what exists in or through them. We have also shown that all observable creation
is one of those two, so preventing proofs based on them is to prevent absolutely all proofs. Ibn Taymiyyah is trying to
hide this fact by using terminology that people don't understand to put them up against Sunni teachings - while posing
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himself as a representative of the Sunnis. If a simple minded person does not understand the meaning of substances and
accidents, he will be persuaded based on his ignorance. He will say, "l have never heard of such a thing! How can they

claim we must believe in it!?" In reality however, according to the meaning of these terms, it is not possible to present

any proof without speaking about substances (i.e. bodies)a n d  (what exists in bodies.) You can also see how ab-

surd it is to say, "no one can argue that the prophets of God proclaimed to mankind that they shoulgelialit-

stances and accidesit These things are not a matter of belief, because everybody can see them in front of their eyes;

all things you perceive aroundyouar e ei t her a rsaudb s tTahmacte iosr wahry "nao Kal am
must believe in substances and accidents." You can see now how lbn Taymiyyah uses rhetorical tricks to shun people

away from the Islamic belief in the Creator, and win them over to worshiping a shape.

He goes on to say: "Ibn Taymiyyaltried to prove, using other Quary A O @SNAR SazX GKS ! NI 6AO €I
aSyasSz GKI G LoNI Ko Y'ngriwas hg/widg acciBdntslid prdve His edisteNde, D father was merely
showing his people the foolishness of worshiping created objects that appear appedis, instead of worshipping God
alone, who is EvePresent!

If you take a close look at this statement, it appears to say that he feels the proof is about the celestial objects disap-
pearing. He seems to be i mpl yldbaagobfecdithat disapdearsi Tisen hie saygthas s i b |
God is Ever-Present, i.e. unlike those objects. The problem here of course, is that the object (body) he believes to be

Al | aah, i s i n f a oottofeightfup abdve the pkp Bhachim that this objeutdnrye ¢ a |l Isisself Al | a
ever-present, unlike the moon, does not match his belief.

Of course, he would probably say that by ever-present he means, "in knowledge." Fine, but this is not what Ibrahim was
speaking of, he was speaking of the bodily disappearance. Besides, if a body can be the creator of the universe in his
view, then why not the moon or the sun, or any other body? What would be the point of Ibrahim's statement about
these objects, "l don't like those who disappear," if he believed that the Creator is a body that can disappear from sight
just like the moon? He did not say, "l don't like created things that disappear,"” he said it absolutely. In other words, it is
the disappearance of those celestial bodies, i.e. the bodily disappearance that he dislikes, i.e. does not accept to be a
divine attribute. How could it be otherwise, when everybody knows, regardless of belief,t h a &ah Hisdlf is not ap-
pearing to us?

This implication Yaser makes then, is actually just a trick to mislead those who might find it outrageous to saythat Al | a a h
is a body that can appear and disappear like the sun and the moon. | am saying this, because note how he says, "created
objects that appear and disappéathe emphasis is on "created objects," i.e. unlike uncreated objects, because that is

what he bel i ev édievetthagjdst likk thd neo@n nd thessun, AH d isaa dbject with size that appears

and disappears, except that the latter mysteriously does not need a creator. After all, He believes that A | | ifiadbdy

t hat moves every night fr om thiwerldtamdphendbdckup. he ~ Ar sh dowr

The problem with this concept, of course, is that movement needs specification in terms of how and when, and to be

brought into existence according to specification. Moreover, the object that moves will have spacial boundaries, be-

cause it is described as being in one place and then another. These boundaries must be there, because the location can

only be specified by boundaries. These boundaries also need specification and to be brought into existence, as is the

case with all things with size. Yaser Qadi t hen, wor
means that he does nloaahlknbove sA|ln cata hn e ébde caa ucsree aAtlor

This brings us to his motivation for his article. He goes on to say: "from the perspective of Ibn Taymiyyah, the

Ydzi F {FffAYRnYy RAR y20G S@Sy &aLI NB D2R FTNRY &é&BusnehsBoY A aS:
ensure that Godwasnbt Wo 2 R& QX R Syl ANhESubBiktiGgOHRISH (s &heX redlly bothers Ibn Tay-

miyyah, and he tries every trick to fight against the proof of the Kalam scholars, as we shall see next.

" This is true, prophets do not commit blasphemy, not even before puberty or any revelation.
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The anthropomorphist dilemma; the motivation of Ibn Taymiyyah for attacking the proof of A | | 'ssexdstence based on
the fact that the world consists of bodies and attributes.

One may ask: "why would you be against this proof showing that the creator exists?" The answer has already been
stated: if one believes A | | ta lze komething with size that moves, or changes in other ways, then how would one
prove that creation needs a creator - but not A | | ?a@féehall, as we have shown above, all observable creation is either
a body or the attributes of bodies, such as shape, movement and color. If you are going to prove that everything in the
world needs a creator, then you must show that all bodies, regardless of their nature or shape, must be created. Other-
wise your proof will be incomplete. One can not claim that Allah is a body even though all bodies need a creator.

This is the dilemma of anthropomorphist, who believe that A | | isaébddy that changes, and that is why they are
against proofs for the existence of the creator. After all, if you prove that all bodies, something with size, must be
created, then you cannot say that A | | isacbddy. Why? Because that would mean that He is created!

Accordingly, Ibn Taymiyyah opposed the proof based on bodies and their attributes that shows that the world has a
creator. The reason being that he firmly believed that A | | isiagbddy, and that He moves from place to place and
changes. For example, he said:

“This moderate saying -Qareodigi tAbeuu h¥eae’el asa yiisngtsheo formd t
andot hers among the i maamsandet Itiis ei.s As maide ,i bAh riaac bad |

that is another matter (Ed.)+ has stated, “Al|l ]| aah i s
ther,Heisoutside t he worl d, distinct from His creation, sepa
Ahmad, may Al |l aah have mercy upon him, meant when he
meant the directiTdhhm omewarmdhd yt he heAr smic would be kno
that Allaah’s Iimit from this direction is the "~ Arsh,
not specified f or *tBiyan TdhiisrtARahrmiyyah,1/438)f ” t he ~ Ar s h

Accordingly, l bn Taymiyyah’'s saying was that Al |l aah I
other directions are also limited, but these are unknown to us. This is understood from his supporttothee X pr e s si or
is not spread out in all/l directions”. This means he |

say "body." He could not be more explicit.

Note how he has no problem with saying that A | | kasssik limits without a single revealed text stating that. On the
other hand, he is against proving that A | | existstbased on observing bodies and their attributes, because the proof is
not in the Qur'aan in full detail!

Conclusion

The choice between Wahabism and Sunnism is a choice between a religion that cannot prove existence of a creator that
is not created, and a religion that can. It is a choice between a religion that cannot face up to atheism and agnosticism
with logically consistent proofs, and one that can. It is a choice between a religion that interprets Qur'aan in contradic-
tion with the concept that bodies and their attributes need a creator, thus it ruins for itself the premise for proving that
this world needs a creator that is not created. Which religion is more reasonable to believe in?

F YK HE MQkbH FUp/etTi HOf B #ELIpR | eF31 O \CO & B6IB0F H iy TOB ¥ KFR@FE B OF JFYTr y b e |
Cr [t WD BOMR W1 HTICC T s AriLB Fl B% 3 BOP 5> B y601 3 RYBUEI® y 6 10§ gl OB 9 F nct TTOF
Jbg PeX A I K HH P SCQRAIGFETOTHIQEN 7 @Renpn ¥ H TBIK iy FT 8 ALREMEESHD JWOETE | OFr ¢ p
( .J 1.6 <wy r byt AGFQ B/WaF 3
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Last, but not least, it is dabhawcgybetweed bi asepham)
membr ance of the belief of the People of theof&ismnah-
membrance, , Allaah is above- the status of ,having | ir

up, down, front, back, left and right {do not contain Him} because that would make Him {like all created things}. He also
agreed that believing that anything else is an insult to Islam, for he said in the same remembrance: {Whomsoever attri-

buted to Allaah an attribute that has a meaning among¢
Note that he said this after having already pointed out that the six directions apply to all created things, which includes
humans. I n other words, t he Sunni bel i-Muslimi s t hat atti
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