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Introduction

If  am ever asked about what makes Islam diffeferh any other religion, | will always answer thsitam
is the religion of the sound mind; there is no cadiction between the Islamic faith and sound reasp This
means that the core religious beliefs and methayodd knowing the religious judgment on human actican
be defended by reason alone, without referringtipsires. It also means that there is nothindnenteachings
in the religion that contradicts sound reasoniiipoagh not everything in the religion can be kndwyrreason
alone (such as knowing how and when to pray).

In other words, Islam is not founded on mysticismon the “take it or leave it, this is faith, dogic” ap-
proach one finds in other religions. There is naasation of logic and faith in Islam.

When the scholars of Islam spoke of the knowleddewndations ('suul in Arabic,) they meant either the
foundations of the religion (the Islamic belief)tbe foundations of figh (rules of the religiondnsetimes both.
The foundations of the religion are the Islamiddfel The foundations differ from the branchesfti), which
are the detailed questions pertaining to the m@ligi judgment on the actions of humans (i.e. figh).

Sound reason, the foundations of the religionfth@dations of figh and the branches of figh anenexted
as follows: First, it is by sound reason we knoattBod exists, is one, without a partner or an eqguna is at-
tributed only with attributes of perfection. Secpitds by sound reason that a prophetic miractbees
known as an irrefutable proof of prophethood. Thitres by sound reason we can establish that Fxtoldio-
hammad had miracles and other prophetic attrib@sthese three reasons, the scholars all aghe¢dadthing
in the scriptures is interpreted in a way that amlitts sound reasoning or sensory reality (sudyaare is dif-
ferent from round, 2 is different from 3); if thigas not so, then it would be a denial of the faghalf. After all,
if one denied certain knowledge of such facts, thes is denying certain knowledge of the Creatdistence,
prophethood and historical events.

Fourth, it is by sound reason we can establish toogxtract the judgments of the branches of figinfitex-
tual evidence; a scientific methodology for knowthgse branches (i.e. what the judgment is ontecpkar
human action). After all, it is by reason we catedaine what a strong proof is and what is not.

This article is dedicated to explaining these fooints, but before that we need to explain the epthof
sound reasoning.

Sound reasoning: the ability to know right from wrong, or to know what must be, can be and cannot be

No religious community is anywhere near as metigsiland fair minded as the Muslims with regard$iéo t
evidences of the correctness of their beliefs aadtjges. Muslims recognize different levels oflgability re-
garding the validity of their texts, and other typd evidence. These can be viewed as:

1. Must be true
Most likely true
Likely true
Maybe true
Improbable

o gk w N

Impossible

This ranking is actually fundamental to any sciemezause these are the natural categories in wech
sound mind views things. In the same manner, theance of these categories is fundamental imisla
scholarship, because denying the first and sixtd¢o denying the human ability to achieve cetyaanall,
and thereby the ability to believe.
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The opposite of sound reasoning is sophistry, teee relativism, where a person claims to doubtyev
thing, even sometimes his or her own existenceeeSimey thereby doubt the existence of proofs,iagywith
them is a useless activity. Instead, they are leahloy putting them in a situation where they aredd to admit
the certain existence of sensory reality. An exangblhow this can be done, is saying to them, fl mot dis-
cuss anything with you until you admit that you eeetain that we are speaking to one another.ighgy
harsher way is to throw some cold water in thesefaand when they complain say, “you mean the water
are not certain exists thrown in the face you atecertain exists by a person you are not certasts?”

How to categorize a claim as either certain or possible

Explaining what constitutes certainty is of fundama importance, because this is the means by wieeh
lief and reason come together; a unique attribtitelam. The fundamental beliefs of Muslims arecallipled
with certainty in terms of their evidences, andrirthose the remaining beliefs and practices flow.

Certainty is of two kinds: knowing by plain reagbat a claim must be true or that it is impossiBliéoth-
er claims are considered possible, unless themaisrial evidence of otherwise. Here is an explanaif what
is meant by “must be”, “impossible” and “possible”:

Must be: These are claims that sound reasoningotaemy because their opposites are absurd. Far-exa
ple 1+1=2 must be true, because claiming otherwmdd be absurd (in the case of natural numbergpds
not apply to scientific theories such as e=mc2ahse it is conceivable that they could be provemmgr

Impossible: These are claims that sound reasomingledes to be absurd, such as the claim that 14r=3
that a part of a whole can be larger than the wlasléhat there is a square circle. Another exarnpkome-
thing impossible would be for a camel to enter tigioa needles eye, without a change in the sizsbape of
either party. Impossible claims refer to thingd ttennot ever be; they are mere verbal absurditig®ut a
sound meaning. They are usually contradictiongwhs (such as the idea of a perfectly round squaneean-
ing (such as the idea of 1+1=3 using natural nus)bé&mpossible things do not include claims thatraatural-
ly impossible, such as pigs flying or rivers flogiop a mountain. These are things that are knovoe -
possible only by knowing how the world works, amdhigot be said to be impossible by reasoning alone.

Possible: possible means possible according toneasne. It does not mean possible accordingdo th
normal course of events. This category includes@inal events, but also things that are naturalpossible,
such as the examples of rivers flowing up mountaimgigs flying mentioned earlier. If something paps that
is naturally impossible then this is an extraordyrevent, such as feeding hundreds of people withmece of
bread, curing a leper by touching him, wakeningdéad, walking on water, etc. l.e. events thahatarally
impossible are possible, but completely extraomyin@his shows the highly open minded attituderedrMus-
lims have towards claims regarding worldly evehés,towards science.

Accepting these categories for sound reasoningsgslately fundamental. Denying them implies denying
the religion as a whole, because it means denhagaossibility of knowing with certainty that Allaxists,
that the Qur'aan is an un-perverted book and actajrand that Prophet Muhammad was Allah’s propheit
messenger. To claim that one only achieves knowléagugh the revealed text is absurd, and a férsohi-
stry, because one must first establish that thigtsslf is reliable, and this can only be donetlgh sound rea-
soning.

These categories are firmly established by thea@aor'where the rhetorical questiafalaa ta”qgiluuimean-
ing, “Don’t You realize the truth?” or the like, ispeated throughout. This question is an appda¢ tound
minded.

Proving with certainty that God exists using common sense

Islam orders Muslims to believe in the fundameatakd of Islam without a fragment of doubt. At Haene
time, Allah (God, the Creator of this world) haatetl in the Qur'aan that He does not order somisote
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something he is unable to do. Allah also named HifMsh-Thaahir, which means, “The One Who'’s Existence
is Obvious by Proofs.” It is clear then, that thesedamental beliefs can all be proven correct wéttainty.

The basic Islamic belief belongs to the must begaty of claims. This belief is that there is oahe Crea-
tor and that he has no partner, part or equal snalttributes. A simple way to show this to be st first es-
tablish that this world needs a Creator to exist.

It is clear that this world is an incredibly orgaedl place. Take for example the human cell andihde+
velops and is coordinated with the rest of the badyhe incredible precision of the solar syster the
earth’s atmosphere. Sound reasoning tells ushieaetare not random events, and if they are ndbranthen
they are organized, and organization requires sogig@pecification and power to give specificatiand real-
ize them without exception.

To illustrate why this is true, let us say for exdenthat you had left a room extremely messy, witithes
thrown on the floor, furniture upside down, andso Later you came back to the room and foundlyt &énd
neat. Would you accept that this neatness camet abithout someone or something having done the wbrk
tidying?

We conclude then that this world must have a Creahti is attributed with will and power. Don’t ysee
that if you leave a few trees standing by the sider they will never become a raft if left alonef? hat a ship
will never sail straight to its destination in arficane without something steering it? If thisriset for these
simple events, then it is obviously true that songecontrols the events of this universe, and tleaisHttri-
buted with will, knowledge and power.

Proving with certainty that God is clear of imperfection, such as having a partner, using common sense.

The above argument is used by anyone that beliawubg existence of a Creator, such as Christiads a
Jews. However, accepting this proof leads to atieeessary conclusions as follows:

1. The one that has the power to create this incredibémos cannot be attributed with any weaknesses.
This is clear, because the world we see arountd@sssus that His power, knowledge and will are abso
lutely unlimited. After all, He created all thisofn non-existence. l.e. the claim that He sleeggets
sleepy is impossible. Such a claim is simply aufailto conceive existence beyond material existence
and drawing analogies between the Creator andréaed. It is also a failure to realize the amaziag
tail and complexity of creation, which brings ooehe natural conclusion that its Creator cannatuie
ject to any limits. This is what Muslims mean whbay say “subaan-Allah”, i.e. Allah is clear of non-
befitting attributes, i.e. flaws or weaknesses.

2. It must be true that the Creator does not havatagra This is because having a partner indicagéesin
the need for help, the need to overpower or thed teeenake concessions. Having a need is a weakness,
and the Creator must be free from that. I.e.iinigossible for Him to have a partner.

3. Since we said that this world must have a Credtecquse it requires specification) then it mudrbe
that the Creator does not have attributes thatnegpecification, such as composition of partg;sdal
dimension or location, limits, boundaries, begimgsior ends, weaknesses, movement, gender, etc. In
other words, He must be clear of temporal, physicabpatial attributes; attributes which the quosti
“how?” apply to. This is because being in needpafcHication is a tremendous weakness in need of a
Creator.

4. Only the Creator deserves to be worshiped. Thitesr because He does not have a partner or aapart,
established above, so everything else that exigtt be merely a creation and completely submitted t
the power of the Creator.

Anyone that is fair minded will admit this. Howeybecause of the atheist and agnostic propagaradepe
are exposed to, it is appropriate to present a mhetaled proof as follows.
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A mathematical proof that Allah exists and does not resemble His creation, supported by the reasoning of
Prophet [brahim

Islam is greater than those religions that arertaltefaith alone; as the scholars have shown in éme
swers to pagans and atheists throughout histomry pfdof of God's existence is of a mathematicad kimowev-
er, rather than experimental. This is becaugaah is not something one can observe. Rather Xititeace and
attributes are proven by the existence and ategoaft created things. The atheist/materialist #ssethat
Allaah does not exist, because He Himself is notttiifecientifically observable, is fallacious andlysiThis is
because anything scientifically observable canedhle Creator, because He is not like His creattas.as if
they are saying, “if Jaah exists, then He is something physical.”

One logical proof of Haah's existence is:

Premise a - We exist here today.
Premise b - Before we existed there were a sefiegemts, one after another, leading up to ourtexce today.
(The passing of such a series of events is whataléime, and measure in minutes, days, weeksyaark.)

If one accepts premise a, then one must also atitathe series of events in premise b must hdegm-
ning. This must be, because if someone claimsathaternal amount of events had to be concludextdobfs
existence, then he is saying that eternity canantend, which is a contradiction in terms. It ke lif someone
said “this car will only get to its destinatione&fits wheels have spun infinitely many times,” émeh claimed
that the car arrived at its destination. It is clé@wever, that the car could never have gottetstdestination if
an infinite number of spins was the condition tsrarrival.

Those who claim that the world has no beginningrafact saying that it is a prerequisite for tomoov to
arrive that an infinite number of events first tgtace. This is impossible, because infinity carerat. Clearly
then, the number of events that precedes our existeust have a limit.

In addition, since it is necessarily true that gesies of events has a beginning, then it mustlasthat be-
fore this beginning there were no series of eventdr{ddfas anything with a beginning). If someonencésd
otherwise, then they would end up with the sameradiction (saying that infinity came to an endcArding-
ly, the claim that the world was created by randiv@nts is irrational.

Rather, there must be a Creator that gave thessafrievents existence - since it was nonexisteiatréét
began. Moreover, since it is impossible for therbe any events before the existence of this sehes it must
also be that the Creator is not attributed withmésia.e. with any attribute or action that hasegibning. This
again means that the Creator does not resemblerétsion, since all created attributes must haveginning.
Actually, having a beginning and being a creat®the same thing. This is because to create isrtg imto
existence, and everything with a beginning museHhaaen brought into existence.

We know from the above, by mathematical precisiah lagical necessity, that the Creator exists avesd
not resemble His creation. From the fact that tbedvhas a beginning, we have proven that it masela
creator. The name of this creator igaah in Arabic. If someone asks, “Who creaté¢h&h?” we say Baah
does not have a creator, and does not need one hagho beginning. If someone then asks, “howyoarac-
cept that Alaah has no beginning, while you do not accepttiieatvorld has no beginning?” The answer is that
we have shown that the world has a beginning basdte fact that it changes (changes are evenes)ddhot
believe, however, thatlfaah changes. Rather, we believe He is One, andi'tichange and has no beginning.

The fact that Jaah does not resemble His creation can also berkbgwaying that since God’s existence
must be (as shown above), then it cannot also lbelyngossible (since “must be” and “possible” areampat-
ible meanings — something cannot be both a musagussibility at the same time). Therefore, Hetrbes

The meaning of “before” here is not the conventianaaning of time, because without the existencangthing that has a begin-
ning, there is no time. Time can only be if there laeginnings, such as the beginning of a new dayeasured by the beginning
of sunrise. Without anything with a beginning, & nothing to consider a period of time by, beeano period has started.
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clear of any attribute that belongs to the posssategory of things. For example, weakness, lirbibsindaries
and needs are attributes that may or may not haseence; their existence depends on them beirajexnte
their existence is a possibility, not a must. Thegd a Creator to specify their limits. We knowt tha need a
Creator, because we know that our own attributesl specification. We know they need specificationduse
they have limits, and limits must be specified. Eeample, if you pointed at a table in a room aaid,s'Who
made it in that shape?" and someone answered, riflatas just there like that eternally!" Wouldwaccept
this? Of course not, because we know anything dichiteeds someone to specify it.

This is what Ibrahim (peace be upon him) meant wieeraid about the star in the sky "l don't likesth
who go away."(Suurah 6, 76-78) Going away is amegad an obvious sign that the star is a creatioreeds
someone to specify its time, and it makes blatawitlyious its possibility of non-existence. He atsod about
the sun, "this is bigger!" He was pointing out te people that what is attributed with a limit ésizeeds a lim-
it) is an event (something that has a beginninggabse it needs someone to specify its size, highmg else
with a size.

According to the proofs above, Allah is not atttdaiwith limits, since He is not created. We caoaafe-
ly conclude that Maah has a Will to specify events, and unlimited &ow create them. We can also conclude
that He must have knowledge, because specificatittrout knowledge is impossible. It is now easgée al-
so, that no event can take place without Him wgilin All of this is according to the teachingslsiam, and
what all prophets taught, as is shown by the falhgwstatements in the Qur'aan:

RIS
“He is Al-Awwal.” (Al- Hadiid, 03).”

If translated literally, it would be “He is the Bir’ |.e. He existed before everything else, anduds not
preceded by non-existence or the existence of $ongeg¢lse. It is a beginning-less and necessastenge,
and is not affected by anything, since it is n@geded by anything.

2l A s L g A s
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Meaning: “And He created everything and predestihédAl-Furgaan, 2)

If someone asked: If an event can be defined as@on that has a beginning and giving a seriesvehts
existence is an action with a beginning (and # iot, then what is it?), then how can one ratigrainclude,
based on the logic presented above, that the Cnsatot attributed with events?

The answer to this is that we did not define evastactions having a beginning, but as “anythirag tlas a
beginning.” Actions may have a beginning, nameéydhtions of creation - as they all share thismédance,
or they may not, namely the actions dfaah.

Allaah does not resemble His creation, so He is nevamt or attributed with events. This is becaose t
“create” is to “bring into existence,” and all eve@re therefore by definition created. Agaah’s attributes are
not creations, they are not events. AslAhaawiyy, an authority on the Islamic belief said:

Al g8 Laptd adldiay J)) L
“He is now as He always was, eternally with Hisibtites, before His creation came into being.”

Note that the actions oflfaah Himself are not describable, as they are actiohbounded by time. They
are actions without a how (bilaa kayf). Our lackuotlerstanding this is not a problem for the argutrpee-
sented, because we have already shown, and weetiaitigely understand, that no action ofl&ah has a be-
ginning. Then we stop there, and do not delve oorisay “how?” There are things in creation thatlzeyond
our grasp, such as the pattern of Quarks, so vimattahe Creator, who does not resemble anything?

An example of something beyond our grasp, is wiaafallowing aayah tells us:

Page 7 of 11



The Foundations of the Religion Sunni Answers
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Meaning: “Allaah created darkness and light” (Al-'An"aam, 1)

Yet the scholars mention other things as the ¢irsation of Alaah, such as water. Definitely water, or any
other physical thing, without darkness or lighbéyond our understanding, even beyond our imaginalihat
does not make it untrue, however, as verified is dlayah and the fact that they are events thatrtbad a
Creator, as was established earlier.

Last but not least, in attempt to confuse, or out of confusion sonay msk: “What if the world’s existence
is cyclical?” Our answer to this is that cycles sti# one cycle one after another, so they areeve

Some may also ask, in an attempt to confuse: “Refdlaah created this series of events, was He able to
create another series or not?” Our answer to shisat this is a nonsensical question, becausewdattab-
lished was that there must be an event that is fegardless of the number of series, or the nurmbeorlds
preceding the current ohaNe also established thaflAah’s actions are not events, so they are notitescr
with a “before.” The Prophet said:

P R g _‘// P A R A RN S
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“O Allaah, You are the First, so there is nothing befote and you are the Last so there is nothing after
you. (Muslim, No. 2713)”

Now that we have shown with certainty that the @reexists, is one without a partner, and that$ielear
of created attributes, we will move on to the rfexidamental part of the creed. Namely that Muhamimad
God'’s Prophet and Messenger.

Proving with certainty that Muhammad is God’s Prophet and Messenger

First, when we say that Muhammad is God’s ProphétMessenger, we mean that he received a revelation
from God ordering him to teach the true beliefgifs), and to bring changes in the rules and laws@fious
messengers. Muslims believe that Jesus, Moses, Abheham and the other prophets were prophetsiaril
Their belief was the same, but the laws and rdileg brought were sometimes different. This is beedhbe
needs of human kind have differed through the ages.

Second, nobody denies the historical existencealet Muhammad, so there is no need to discuss thi

Third, as for the proof of his prophethood, thisiime, like with all other prophets, by claimingphet-
hood while showing a miracle. By “miracle” Muslimsean an extraordinary event that nobody opposiag th
claim can imitate.

If a person shows a clear miracle while claiminggbrethood, and at the same time this person is kritow
never lie and to be of exceptional moral charaatel beauty, then the sound minded conclude thaptrson
has God’s support in his claim. In other wordsphest be a prophet.

Before becoming a Prophet, the Prophefitlumadi was known among his people as being sincere and
trustworthy from the day he was born, as was addhigven by his adversaries. He was greatly lovethis.
Never telling a lie is an essential characteristiany prophet, before and after prophethood. Ehahy the
king of Ethiopia at the time believed Prophetidmmads. He heard from the Arabs that he was known never
to have lied, and this king knew that if such a mkmed prophethood, then he could only be a prbph

As for his miracles, they are many, but the mosi@ls is the Qur'aan itself. The Qur'aan has been p
served to the last letter, without any perversianalterations for some 1400 years. This in itsefin extraor-

The worlds that exist now are the only ones, aedethivas no world before them, but this is knowmasrations from the Prophet,
and the Qur'aan, and not by logic alone. This j®hd the scope of the this article.
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dinary event, because no other book has been peeser this way in human history. It is a miraclsoa be-
cause the Prophet Mammad affirmed by what was revealed to him thawitild be preserved.lfah said in
the Qur'aan (AHijr, 9)

s A S s AS gL L e w Sg 7 A s 7.3
skl ad L)y ST e )
Meaning: “Allaah has revealed this remembrance that is thed@@uead He protects it.”

This is a miracle then, because this claim of fiforeservation associated with the Proghedtated in the
Qur'aan, matches this already extraordinary preservof 1400 years.

Added to this preservation is the fact that the'&ur challenges anybody who opposes Prophet Muham-
mad’s# claim to prophethood, to compose a Suurah likeddritg 114 Suurahs.faah said (Al-Baqgarah, 23):
P I AL .
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Meaning: “If you are in doubt about whatldah has revealed to the Prophgethen bring a Suurah like any
of its Suurahs in eloquence, if you can, but yolli gt be able.”

This challenge came despite the fact that the ssib8uurah in the Qur'aan can be written on aesingg
on a piece of paper (Al-Kawdr, 1-3):

e
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Yet, nobody succeeded in meeting this challengengrtize Arabs, despite the Arabs pride in eloquentce
the time, and the widespread occurrence of poeimypetitions between tribes and individuals. In facbody
during these 1400 years has met this challengeedder, if the challenge had been met during his tittmnen
Prophet Mlhammadi would have lost his support. Add to that the fhet Prophet Mbammadi was unlet-
tered and never took part in composing any podtgou think about it, this miracle also provestthathing
happens except bylmah’s Will.

In addition, the Qur'aan contains many statemedydstathings the Prophét could not have known through
ordinary means, such as the description of whatdvoappen to the breathing of a person if liftedntp the
atmosphere (Al-An"aam, 125):

Ags -~ -~ Frr Py ML, L, sAg Ar s LSS s, Az A, s s

0.9 \...AT{ \.Z:..,'oa_).l..,o‘_}wd@\_)ajdjrwwa)wcﬁbdeg(kﬂ\;xw
L)

Meaning: “Whoever Allah has willed to guide, He Mapen his heart to accept Islam, and whoever e ha

willed misguidance for, He will make his chest tigind narrow, as if he is ascending up in the sky.”

Another example was that once when the Progheetd his army were stuck in the desert without wyéte
filled empty jars with water by putting his handsthem. The water was eventually enough for an ariiyp00
people to drink and wash.

Remember that these events happened in broad kiiayliffont of masses of people, and that thesegthi
were related to the next generation without infgian until this day. These are not stories foumtiooks with
unknown authors, or tales of single individual$ha darkness of history. Rather, when the Prophmtr-
formed his last pilgrimage he had more than 100¥¥ple with him and was the established rulehefAra-
bian Peninsula. He was there when the Islamicizatibn was founded and it has only grown since.

Now that we have established the creed of Islacoa®ct with certainty, what about the various swdad
stories in the Islamic religion?

The Rational Approach to Islamic Texts
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Since we have already established that Muhammadwasphet and Messenger diaahiz, then all we
have to do regarding the other teachings of Iskato show that something was actually taught byPitophet
4. These teachings are of 4 main sources:

1. The Qur'aan.

2. Collections of statements about what the Proghsaid, did or did not do in different circumstances
This is callechadiith.

3. Collections of the sayings of scholars to estabibiat they all agreed upon.

4. Analogy in the absence of clear proofs from thé@&va sources. This is in rules and laws of theyieh
only.

| will only discuss the first two sources, since third and forth are beyond the scope of thiglaxti

Before discussing the two sources it should be knthat both Qur'aan arddiith is related from person to
person in chains of narrators that extend fromPimgheti to those who relate them today. For example, if yo
go to a properly qualified scholar today, he cdnytau what his chains of narrators are for the '@am or
hadiiths all the way to the Prophgt He would say | was taught this by so and so, was taught by so and so,
etc. These chains are called chains of narrators.

As for the Qur'aan, it has already been establiietthe Qur'aan has been completely preservesséda
of people memorized Qur'aan around the Prophesélhmasses taught other masses and so on until oty
there is still only one Qur'aan; whether you tesheone who has memorized in Mecca or someone wés iin
China or Argentina. It is naturally impossible tlaaty of these masses in the various generatiorid bawve
gotten together to agree to fabricate, insert moree something. That is why a plain statementéQlr'aan is
a plain proof.

As for hadiiths, these are ranked according to the probabiligoofectness, as | indicated at the beginning
of this article. The highest-rankithgdiiths are the ones that have been related in the sameemas the
Qur'aan. Suchadiiths are automatically established as correct, witlamking at who related them, because it
would normally be impossible for them to be lieke$ehadiiths would be comparable to the news we have re-
ceived that there was a war in Iraq. There is nmdaeason to doubt this because it has beenddigteo
many different sources in a way that does not aftmva conspiracy to lie, or a mistake. This isikml for ex-
ample, moon travel. This incident is entirely basadvhat NASA says as an organization, and there wdli-
tary and political motives to lie, so a conspir&y real possibility. According to the Islamic man of relating
hadiith, the story of traveling to the moon is no morentpassibly true. This is to illustrate how stricet
science ohadiith is.

The next level fohadiiths is for those that were not related in the maabewe. Rather, they were related
by one or more individuals, who then related itowothers. Theskadiiths may be related from masses to
masses today, but at some stage they were note Tthetiths can range from highly likely true to certainly-un
true. Several factors are taken into consideratiben ranking these, including:

1. What was said about the people in the chain ofat@is? The existence of people accused of lying
would weaken the chain tremendously, as would xitence of people with inaccurate memories, or a
person with a known bias in a particular issu¢h@hadiith is on that issue), or people who are not well
known. Disqualified or weak narrators are also idiexdl by analyzing what was related from a particu
lar person, by comparing that to what else heed|atr what others related in similar matters.

2. What was the level of understanding of the diffeérgarrators with regard to the religion in genenadl
scholarship?

3. Is there evidence of interruption in the chain afrators? I.e. Are there narrators missing or bns
that two of them never met, or were unlikely to &éavet?
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4. Are there weaknesses in the text offiadiith? For example, does it narrow down the absoluteninga
of a statement in the Qur'aan draaliith that was related like the Qur'aan? Is it in disagrent with
well-known and established rules of the religior®wHloes the text agree willadiiths related for the
same or similar events? It is in answering thessstions the truly great scholars, such as Aianiifah
< and Al-Saafi"iyy <, are separated from the crowd. It is also dealiitly these issues that is the main
concern of the foundations of figh and that caukedscholars to disagree, namely the topic of adnfl
ing evidences.

5. Is there a claim in the text that belongs to thpassible category of claims (i.e. it is absurd)8df the
hadiith is either interpreted as a figure of speech @ctef. This is becauséhadiith that has an authen-
tic and strong chain of narrators (but was notteelan the manner of the Qur'aan) only establishes
high likelihood of it being true, and a proof tiséwows high likelihood is much weaker than a proat t
shows certainty (i.e. that something belongs tanist be or impossible category of claims).

All of the above factors are taken into consideratod rank a particuldradiith, and the work of ranking
them is a highly scientific task. When establishivitat the meaning offeadiith is, one takes into consideration
all the considerations of ranking. Moreover, thaystrbe interpreted according to the most obviouanimg in
Arabic unless there are otHeadiiths or statements in the Qur'aan that indicate ofisenin other words, be-
fore claiming that a statement is figurative onestrhave a solid proof for why this is so. This and by show-
ing that the literal meaning is absurd or incomsistith other related texts from the Qur'aahaxdiith. This
must be so, otherwise anybody could make any irg&ion they desire and there would be no meaning
having a Prophet sent.

In the end, and putting it simply, what is consaétkto be obligatory for Muslims to believe, are thiags
that are established with certainty. Moreovert i§iconcluded that the Prophetmost likely prescribed some-
thing, then one must follow this, because it isrioigable that he did not, and God ordered us toohim. To
illustrate, if a person that you trust at work caimgou and said that the boss wants you to dodasa, do you
ignore it, or do you naturally accept the task? Watube reasonable to reject the command on tkestiat it
is not impossible for this to be wrong? Of coursk iThese rhetorical questions illustrate that pting
hadiiths with strong chains of narrators and a meaningjshaee of inconsistencies (in view of the tektte
Qur'aan or othdiadiiths, or established rules of scholarship) is onlgoeable and rejecting it would be unrea-
sonable, and there is no doubt that it is bettéetoeasonable than unreasonable.

Figures of speech identified by sound reasoning in the Qur'aan and hadiiths

To finalize this article, one particular issue re&albe discussed in more detail; when to idetitéyal
meanings as absurd, and therefore interpreting #eefigures of speech.

Identifying literal meanings that are absurd ipafticular importance in matters of belief, soasdrves a
more detailed discussion. It should first be palrtat that rejecting absurd meanings and understgreck-
pressions as figures of speech is something nahative all do constantly. To illustrate: A fewaye ago the
telephone company AT&T had an advertising sloggmsga “reach out and touch someone.” What they rmhean
here was not a physical touch, but simply pleaamgther person by calling them. To interpret thogan liter-
ally would be absurd and laughable. We know thisugh our knowledge of what a telephone is and vthat
not.

In this same manner, among others, figurative $peidentified in the Qur'aan ahddiith; a learned Mus-
lim knows what attributes are impossible for the&Zor or a prophet to have. He knows thereby thates-
sions in the Qur'aan whose literal meaning imgigsbutes that are physical, or have a beginrongn end, or
change, must not be taken literally. He knows ithigtrpreting them literally would be absurd andrasult to
the Creator, just like the sane person who head\I&T slogan knew its literal meaning to be absurd
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